Review Sheet for Guf Naki and R’chitzah L’tfilah (Orach Chaim: Siman 80, 92)

The Issur to Daven Without Guf Naki (92:1)

Unable to Wait 72 Minutes

Gemara (B’rachos 23a): The Gemara brings a Braisah that says : “Someone who has to go to the bathroom shouldn’t daven and if he did his T’filah is an abomination”. The Gemara continues and says that this only applies to someone who can’t hold himself for a parsah (72 minutes).

Shulchan Aruch (92:1): If you daven when you aren’t able to hold yourself for a parsah (72 minutes) then the T’filah is an abomination and you have to daven again.

Magen Avraham/ Chayeh Adam: They hold that the severity of “abomination only applies to g’dolim but not k’tanim. Therefore even if you davened when you had to make k’tanim you are still yotzei b’dieved and if you interrupted in the middle to make k’tanim you should pick up where you left off.

Eliyah Rabbah/ Derech Hachayim: They hold that g’dolim and k’tanim are equal with regards to this halacha. Therefore if you davened when you had to go tot the bathroom you have to daven a gain and if you interrupted in the middle you have to start from the beginning

Biur Halacha (92:1 “V’tzarich”): We can’t be machriyah on this machlokes because each side has Rishonim to back them up (but not enough to create an overwhelming majority). Therefore if you had to make g’dolim then you have to daven again. If you had to make k’tanim it is a suffeik (we should apply the klal of suffeik b’rachos l’hakeil and you shouldn’t daven again)

Able to Wait 72 Minutes

Gemara (ibid): If you could have held it in for 72 minutes then it is called a T’filah.

Rif:  His version of the text reads “If he could hold himself for a parsah then it is mutar [l’chatchila] to daven”.

Rabbeinu Yonah (ibid)/ Rosh (Perek Mi Sh’meiso Siman   )/ Rambam (Hilchos T’filah ): There version of the text reads “If he could hold himself for a parsah then his T’filah counts as a T’filah [b’dieved].

Shulchan Aruch (92:1): He poskins like the majority opinion in this issue. Therefore if you can hold yourself for a parsah it is still assur l’chatchila to daven. B’dieved in such a case your T’filah counts.

Mishnah Brurah (92:5): The implication of the Rabbeinu Yonah and the Rosh is that if you feel any urge (even one you could hold for longer than 72 minutes) then it is assur l’chatchila to daven.

Measuring the 72 Minutes

Gemara (ibid): The Gemara measures this in terms of the amount of time it takes to walk a parsah.

Rebbe Akivah Eiger (92:1): He brings down the question “why didn’t the Gemara just say the shiur of 72 minutes”? The Ginas V’radim answers that the Gemara wanted you to know that the way to measure the 72 minutes is “while walking”. That is to say that even if in a certain position you could hold it for longer we go by “how long you can hold it while walking”.

Bach/ Prisha/ Olas Tamid/ Biur Halacha (92:1 “Shiur Parsah”): The reason chazal established specifically this amount of time is because that is how long it normally took for davening. This is based on the Mishnah in B’rachos that says the early Chasidim used to prepare for an hour, daven for an hour, and reflect for an hour. Even though others didn’t spend an hour preparing and an hour reflecting it was normal to spend an hour davening with a short time to prepare and reflect. This comes out to about 72 minutes.  

Mishnah Brurah (92:4): If you davened when you could have held yourself for 72 minutes you are yotzei b’dieved even if in the end you didn’t end up holding it in for the actual full 72 minutes.

Applying These Principles to Other D’varim Sh’b’kdusha

Hagahos Maimoniyos (Hilchos T’filah 4:  ): The issur l’chatchila discussed here by Shmonah Esrei applies equally to all D’varim Sh’b’kdusha (i.e. Krias Sh’ma, B’rachos, and Learning Torah)

Pri Megadim (Aishal Avraham (92:2): He holds that the issur l’chatchilah only applies when you can’t hold it for 72 minutes. If you can hold it for 72 minutes it is mutar l’chatchila to say Krias Sh’ma or any other D’varim Sh’b’kdusha.

Sharei T’shuva (6:4): He disagrees and says that the issur l’chathcila by other D’varim Sh’b’kdusha is the same as by Shmonah Esrei.

Mishnah Brurah (92:7): He holds that as long as you don’t reach the point of Bal T’shaktzu the ikar hadin follows the Pri Megadim. The Sharei T’shuva is a chumra. If you do reach Bal t’shaktzu it is assur to say (or think) D’varim Sh’b’kdusha.

Mishnah Brurah (92:7): He brings from the Beis Yosef (Siman 103) and Pri Megadim (3:13) that if you are teaching Torah or giving a Drasha it is mutar to continue even when it reaches the level of Bal T’shaktzu because Bal T’shaktzu is an issur d’rabanan and is pushed off by the issue of kavod habrios (embarrassment of having to leave in the middle)

Ramban (Milchamas)/ Pri Megadim/ Mishnah Brurah (92:6)/ Biur Halacha (92:1 “Afilu”): Whereas the issur l’chatchila applies to all D’varim Sh’b’kdusha the din b’dieved to repeat doesn’t apply to any other case other than Shmonah Esrei (even if you couldn’t hold it in for 72 minutes).

Missing a Minyan For Guf Naki

Eliyah Rabbah/ Derech Hachayim/ Mishnah Brurah (92:5): The issur l’chathcila of davening without Guf Naki (no urge to go at all) overrides the necessity to daven with the tzibur. 

Missing the Zman T’filah for Guf Naki

Magen Avraham/ Mishnah Brurah (ibid): If the zman T’filah is about to pass and you have an urge to go tot the bathroom but you can hold it for 72 minutes then you must daven. (This p’sak is based on the fact that the Rif has a text tha says it is mutar to daven l’chatchila in such a case. Although we don’t poskin like the Rif we are somech on him in this case to say that you can’t get off the hook without davening at all)

Someone Who Has Excessive Gas Before Davening (Siman 80)

T’shuvos HaRosh (Klal 4 Siman 1)/ Tur (Siman 80)/ Shulchan Aruch (ibid): If you know you have excessive gas and will not be able to hold it in for the entirety of Krias Sh’ma and Shmonah Esrei you can’t daven. You must even miss the zman t’filah if need be. However we treat you as an oneis and therefore you have permission to daven a T’filas Tashlumin after Mincha. If you know you could say Krias h’ma without passing gas you should put on T’fillin after Avahah Rabbah say Sh’ma and remove the t’fillin. In such a case you should put on the t’fillin with a b’racha. 

Biur Halacha (ibid): There are two rationales for this halacha offered in the poskim

1) The Avodas Hayom: He holds that davening in this state is a bizayon. According to this rationale this din really applies strictly to Shmonah Esrei and not to any other part of t’filah.

2) The Gra: He holds that since you can’t put on t’fillin in this state therefore you won’t be able to say Sh’ma (you can’t say Sh’ma without t’fillin.

The B.H. asks on both of tehse approaches. According to the Avodas Hayom tell the person to back out of Shmonah Esrei each time wait for the smell to dissipate and then step back into Shmonah Esrei and continue. According to the Gra since the person is an oneis we should allow him to daven without t’fillin.

Biur Halacha (ibid): Lemaseh he poskins like the Avodas hayom and therefore this din only applies to Shmonah Esrei and no other area of t’filah. As far as the kasha on the Avodas Hayom the B.H. answers that this level of excessive gas renders the persons guf “Aino Naki”. Like we saw above a person with Ain Gufo Naki is assur to start davening. 

You Aren’t Sure Whether You Can Make It

Mishnah Brurah (80:1): 

You Can Hold It For One Section Of Davening At a Time

Mishnah Brurah (80:2):

Missing Zman Krias Sh’ma and T’filah For This Din

Mishnah Brurah (80:3): 

Someone Who Has to Go to the Bathroom In the Middle of Davening

T’shuvos HaRashba (Siman 131): The whole issur above is referring to someone who started to daven knowing he had to go to the bathroom. If however a person had a guf naki before davening and suddenly in the middle has to go to the bathroom he must continue to the end of Shmonah Esrei. The rationale is that since he started b’heter it would be a full-fledged hefseik in the middle of Shmonah Esrei to stop now. (He maintains this position even in a case where a person has reached a state of “Bal T’shaktzu”. Apparently he holds that there is no issur of “Bal T’shaktzu” to hold it in)

Trumas Hadeshen (Siman 16): He holds that it is always assur to hold it in after reaching the state of Bal T’shaktzu. 

Rema (92:2): He contends that the Rashba never said his din in a case of Bal T’shaktzu and therefore in such a situation it is better to interrupt the Shmonah Esrei to relieve oneself.

Magen Avraham (92:2): He disagrees with the Rema and says that the Rashba was clearly referring to a case of Bal T’shaktzu. Not only that the Trumas Hadeshen would even agree with the Rashba in a situation of Kavod Habrios. L’maseh he holds that even b’yachidus you can rely on the Rashba

Chayeh Adam: He holds like the Rashba across the boards without any qualifications.

Derech Hachayim: In a case of Bal T’shaktzu there is no longer an issur to interrupt but on the other hand you are not obligated to interrupt. You may interrupt if you wish.

Mishnah Brurah (92:11): In a T’filah b’tzibur situation it is assur to interrupt because of kavod habrios (the embarrassment of having to leave in the middle). In a situation of T’filah b’yechidus the majority of opinions hold you can interrupt but you don’t have to.

Unable to Hold It Until The End of T’filah (Or Even This Section of T’filah)

Chayeh Adam: The entire issue above is centered around someone who either has a slight urge to go or they have reached the state of “Bal T’shaktzu”. In both scenarios we are referring to a person who can hold himself until the end of Shmonah Esrei. If however a person can’t hold himself until the end of Shmonah Esrei everyone would agree that he may interrupt the Shmonah Esrei. Afterwards he may continue from where he left off unless the “pause” was long enough that he could have finished a normal Shmonah Esrei. 

This Din Only Applies Until You Finish Shmonah Esrei

Mishnah Brurah (92:8): If you can hold it for 72 minutes then it is mutar m’ikar hadin to continue through the davening (since you started b’heter). You may even continue from one section to the next as long as you can still hold it for 72 minutes. (There are machmirim who say that even in these cases it is assur l’chathcilah to say D’varim Sh’b’kdusha).

Applying This Concept to Other D’varim Sh’b’kdusha

Gemara (M’gillah 23): You need a minyan for Prisas Sh’ma, Chazoras Hashatz, Tachanun, Krias Hatorah, and Haftarah.

Ran (ibid): We know the Yerushalmi says that if you start with a minyan you can finish even if some of them leave. The chiddush of the Gemara here in M’gillah is to teach you that you can only finish the section you are in right now without a minyan but you can’t start the next section without a minyan. The Gemara was teaching you that each of these sections is a “separate unit” of the davening and you can’t coninue any one of them without a minyan.  

Biur Halacha (92:2 “Yamid”, “Korei K’darko”): The same thing applies to this Rashba. Therefore the din that you continue davening until you finish only applies to that section and not more. 
The issur hefseik in Shmonah Esrei is that you may not move or talk unless it is suffeik pikuach nefesh or worse. (There may be some exceptions to this rule as well will learn in other Simanim). Because of this severity we can even override Bal T’shaktzu but in other areas of T’filah and D’varim Sh’b’kdusha where you don’t have the same level of severity we say that Bal T’shaktzu is stronger. However if you just develop an urge in the middle of a section that you can’t hold for 72 minutes you can finish the section.
Mishnah Brurah (92:8-9): Therefore if you develop an urge that you can’t hold for 72 minutes but is not yet at the level of Bal T’shaktzu: during P’sukei D’zimra you can only continue until just before Borachu. If it happens after Borachu the best thing to do is pause at the next Bein Haprakim or at least at some point during Emes V’yatziv (probably Shirah Chadasha) so as not to lose Smichas Geulah L’tfilah. If it happens after the start of Chazoras Hashatz you can’t wait until Tachanun. If it happens during Tachanun you can’t wait until Krias Hatorah, etc.  

Biur Halacha (ibid): If it happens during Krias Hatorah you can only continue until just before the Haftarah. If it happens in benching you can finish benching. If it happens during Hallel you can finish Hallel. 

Applying This Concept to Torah Learning

Biur Halacha (ibid): He raises the issue with regards to Torah Learning. Certainly it is assur l’chatchila to sit down to start learning if you already have an urge to go tot the bathroom. 

If however you started learning with a guf naki and then you develop an urge to go to the bathroom you may have to interrupt depending on the situation. The question is whether you should have to stop immediately because there is no clear end in sight to the mitzvah of learning (unlike other sections of T’filah) or do we say that you can finish the inyan you are involved in. (Of course if you reach the level of Bal T’shaktzu then you must stop learning and relieve yourself and if you can hold it for more than 72 minutes in the case of potential bitul Torah you don’t have to be machmir for the Sharei T’shuva.

Other Body Preparations Before Davening

Rambam (Hilchos T’filah 4:10)/ Shulchan Aruch (92:3): In addition to the chiuv to daven with a guf naki there is also a chiuv to remove all phlegm from the nose and throat before davening. This is also a general warning to remove any nuisance from your guf before davening. The Rambam categorizes this in the same halacha as guf naki even though they don’t seem to have the same root. This requires some explanation.

Gemara (B’rachos 23a): There are two possible reasons why the Chazal imposed their issur to daven without guf naki. 

1) Hikon Likras Elokecha Israel- There is a general chiuv to “prepare yourself for davening”. This inyan of Hikon is the source for all forms of Hachana before davening. One of the aspects of hachana is “preparing the guf so that it is a kli tahor” for davening.

2) Shmor Raglecha K’sh’telech El Beis Ha’Elokim- Guard the orifices that are between your legs when you go to the Beis Hashem.

If we say that the Rambam held that the ikar reason is hachana it makes sense why he categorized the issue of guf naki together with nuisances. If however the ikar reason for guf naki is because of the second pasuk then it doesn’t make so much sense why the Rambam categorized these two halachos together.

Washing the Hands Before Davening

Washing Before Shacharis

Rashba: Chazal established a chiuv to wash the hands when you wake up because you are like a new creation (Briyah Chadasha) and since you were created to serve Hashem you should wash your hands like the Kohanim (the servants of Hashem) did in the Beis Hamikdash.

Rosh: He holds that the chiuv to wash in the morning is because your hands are dirty from the middle of the night and you need to wash them before T’filah. There is a general chiuv to wash the hands before all 3 t’filos as we will see ahead.

Zohar: The Zohar says that the reason you have to wash in the morning is because when you sleep your n’shama ascends to heaven and the body is left almost like a corpse (Tumei). When you awake in the morning there are remnants of the Tumah of left on your hands. You must wash 3 times back and forth with water in order to get this Tumah off. 

Mishnah Brurah (4:1): We are machmir for the chumros of both the Rashba and the Rosh.

Shulchan Aruch (4:2): we are also machmir for the rationale in the Zohar. 

(See Siman 4 for all the myriad details of the Netilas Yadayim shel Shacharis)

Washing Before Other T’filos

Gemara (B’rachos 15a): From the pasuk “Erchatz B’nikayon Kapi V’asov’va Es Mizb’checha” the Gemara derives that it is a mitzvah to wash the hands with water before all 3 t’filos. The dispute amongst the poskim is when to apply this mitzvah (status of hands), whether there is a chiuv to search for water when there is none readily available, and whether to make a b’racha on the washing.

Washing With a B’racha

Piskei HaRosh (B’rachos Siman 23): He holds that the b’racha is reserved specifically for the case where you are washing your hands before T’filah after they have touched tzoah or other filth. If your hands are just dirty or they are stam yadayim then ideally you should wash them with water but you don’t make a b’racha. The reason we make a b’racha before Shacharis is because we assume that when a person sleeps his hands wander and they certainly touched filthy areas of the body.

Rambam (Hilchos T’filah 4:3, Hilchos B’rachos 6:2): He holds that there is a chiuv to wash the hands before all three t’filos with a b’racha not only for filthy or dirty hands but even for stam yadayim. (The Rambam even mentions that you have to wash the hands before Krias Sh’ma with a b’racha). He goes on to say that washing the hands for T’filah is m’akeiv.

T’shuvos HaRamban (Siman 193)/ T’shuvos HaRashba (Vol. 1Siman 190): They hold that chazal were only m’takein a b’racha of Netilas Yadayim for Shacharis because of Briyah Chadasha. Even if you go to the bathroom just before davening you still don’t wash with a b’racha.
Shulchan Aruch (7:1)/ Taz (ibid)/ Beis Yosef 92:4 “V’yesh Omrim”): The only time we make a b’racha of Netilas Yadayim on washing the hands is before Shacharis because then we have agreement amongst all shitos that there is a chiuv to wash davka with water. Throughout the rest of the day we don’t make a b’racha on any other Netilah: 

1) Stam Yadayim- because there is a machlokes Rishonim whether there is a chiuv to wash at all for stam yadayim.

2) Dirty or Filthy Hands- because there are some poskim who hold that there is no chiuv to davka use water in those situations as long as you can get the m clean somehow.

Mishnah Brurah (92:13)/ Biur Halacha (92:4 “Tzarich”): Even according to the Rambam if you davened without washing your hands you don’t need to daven again. See the Biur Halcha for his proof of why this is the p’shat in the Rambam. 

Searching For Water To Wash With

Gemara (B’rachos 15a): Rav Chisdah used to say a curse when he saw people who delayed T’filah in order to search for water to wash the hands with. 

Rif/ Rambam/ Rashi/ Rashba/ Rav Hai Gaon: They have the text that reads “this is true for Krias Sh’ma but for T’filah you would have to search for water davkah before davening”. Rashi explains the basis for this distinction is that by Krias Sh’ma there is a very limited time to say Krias Sh’ma whereas for T’filah you have a much longer period of time (some opinions say until chatzos). The Rashba disagrees with Rashi because T’filah is only until the fourth hour. Therefore he understands the distinction between Krias Sh’ma and T’filah differently. Krias Sh’ma is d’orysa and is more severe to miss whereas T’filah is d’rabanan and therefore less severe to miss. As a result the chazal were stricter about searching for water by T’filah then they were by Krias Sh’ma.

Tosafos (ibid “A’man”)/ Rosh: They have a different version of the text. In this version there is no difference between Krias Sh’ma and T’filah. Even if Krias Sh’ma is d’orysa the rabbis patterned their dinim (like T’filah) after the Torah. As a result the same restrictions apply in terms of finding water. According to them it is a mitzvah to wash your hands before each davening but if you don’t have water you can just use kol midi d’manki. 

Shulchan Aruch (92:4): He poskins like the Rambam and the Rif etc. that essentially there is a chiuv to search for water to wash with before davening. (Even still you don’t have to search for water for stam yadayim- see ahead)

The Distance Requirements

Gemara (P’sachim 46a): The Gemara mentions that if you are a traveler then you have to walk 4 mil forward and 1 mil backwards for t’filah.

Rashi/ Tosafos/ Rabbeinu Yonah/ Mordecahi/ Rosh: They learn that the Gemara there is referring to searching for a minyan. 

Aruch: He understood that the Gemara is referring to finding water to wash with before davening.

Gemara (B’rachos 15a): According to some texts the Gemara mentions these distance requirements here by Netilas Yadayim as well.

Rif/ Rambam/ Rashi/ Rashba/ Rav Hai Gaon: They all hold that since there is a requirement here in the Gemara to search for water to wash then the text makes mention of these distance requirements.

Tosafos (ibid): He holds that the text of the Gemara reads that there is no chiuv to search for water before Krias Sh’ma or T’filah.

Beis Yosef (92:4): Since the majority of Rishonim follow the approach that there is a chiuv to search for water therefore the text mentions these distance requirements as well. 

Shulchan Aruch (92:4): A traveler would have a chiuv to search 4 mil ahead or 1 mil behind for water to wash before davening.

Doubt As to Wheter You Will Find Water

Tur/ Rambam/ Mishnah Brurah (92:17): They hold that the chiuv to walk these distances is only when you are sure that you will find water but if there is a doubt you don’t have to search.

The Distance Requirement For A Person In a House

Biur Halacha (92:4 “Aval”): A person who is stationed in a house or domicile only has to search 1 mil in any direction for water.  

Missing The Zman T’filah or a Minyan to Find Water

Tur (92:4): The way he brings down the din of searching for water is “if you have time you have to search for water”. The implication of these words is that if you will miss the zman t’filah you should just use kol midi d’manki.

Beis Yosef/ Bach/ Drisha: They all explain that the reason the Tur said this qualification is because he poskins like Tosafos in the Gemara in B’rachos 15a who holds that there is no chiuv to search for water at all really. Of course it is a mitzvah l’chatchila to wash with water but if there is none readily available you should just use kol midi d’manki.

Shulchan Aruch (92:4): Since we poskin like the Rambam/ Rif/ Rashi and others we hold there is a chiuv to search for water to wash. However we hold that if the zman t’filah is going to pass you should just resort to kol midi d’manki. 

Mishnah Brurah (92:20): He brings down that this same din applies to missing a minyan.

Stam Yadayim

Gemara (P’sachim 115b): The Gemara says that you have to wash your hands a second time before eating Matzah and Maror even though you already washed them before eating the Karpas. The reason why is because we are worried that in the long gap in between you had a hesech hadas from shmiras yadayim and you touched dirty places on the guf.

Ran (ibid “Dilma”): He derives from this Gemara that “stam yadayim” are kosher for making B’rachos and for T’filah but not for Seudah. Therefore if you washed your hands but were maisiyach da’as from them and now you don’t know whether you touched filthy places you can make a b’racha or daven l’chatchilah. If you know your hands are dirty or you know you touched filthy places then you would have to wash before making a b’racha or davening. 

Raviah (B’rachos Siman 51)/ Rambam (Hilchos T’filah 4:3, 6:2)/ Rosh: They all hold that stam yadayim are not kosher for T’filah (Rambam Krias Sh’ma also). They disagree whether you davka need water to wash them (Rambam) or kol midi d’manki works when there is no water readily available (Rosh). They also argue whether or not you should make a b’racha on washing stam yadayim (Rambam – yes, Rosh – no). 

Beis Yosef/ Shulchan Aruch (92:5): Since Rov Poskim hold that stam yadayim are pasul for T’filah that is how we hold. Therefore even if you washed your hands in the morning when you woke up…if you had a hesech hadaas from shmiras yadayim then you have to wash again before you daven. 

(In this case if you don’t have water you don’t need to search for it. He poskins that the din to search for water only applies to filthy or dirty hands – see above)

Mishnah Brurah (92:26)/ Shar Hatziun (92:22): Even though you don’t need to search for water in the case of stam yadayim you still have to clean them with kol midi d’manki (perhaps they touched tzoah, zeyah, or m’komos m’tunafos). (This last detail is based on the Tosafos and Rosh who we will see ahead hold that wiping with kol midi d’manki works for stam yadayim)

Stam Yadayim For Other D’varim Sh’b’kdusha

Pri Megadim (Aishel Avraham (92:3)/ Mishnah Brurah (92:25): The din of washing for stam yadayim l’chatchila only applies to Krias Sh’ma and Shmonah Esrei. For b’rachos and torah learning stam yadayim are kosher l’chatchila.

Wiping the Hands Clean 

Gemara (B’rachos 15a): If you have no water you can wipe your hands clean with dirt, a pebble, a twig, or any type of item that can clean the hands.

The rishonim argue as to when we can apply this din.

Raviah (B’racos Siman 51): He holds that the heter of cleaning the hands with things other than water only applies in a case where you were shomer your hands from filth and tumah and other substances but you know that you dirtied them (food, mud, etc.). Stam Yadayim (that may have touched tumah, tzoah, or m’komos m’chusim) are not only chaiv in Netilah but you must use water.

Ran (P’sachim 115b): Since he holds stam yadayim are kosher for b’rachos and T’filah without doing anything by force he must hold that the issue “Kol Midi D’manki” must apply to cleaning actual dirt, tzoah, or other lichluch from the hands.

Tosafos (B’rachos 15a)/ Rosh (Quoted in Tur Siman 92:5): They hold that kol midi d’manki works for both dirty hands and stam yadayim if you don’t have water. (In other words stam yadayim do need to be cleaned but not davkah with water).

Shulchan Aruch (92:4)/ Mishnah Brurah (92:26): The halacha follows Tosafos and the Rosh. 

One Who Touched M’komos M’tunofos During T’filah

T’shuvos HaRamban (Siman 195)/ Shulchan Aruch (92:6-7): The Ramban says in a T’shuvah that if you are in the middle of Shmonah Esrei and you remember that you had touched filthy places before davening (but didn’t wash your hands with water) you must pause and clean your hands. However in this case you can rely on using kol midi d’manki and continue the Shmonah Esrei. (The chiddush here is that even though before davening in such a case you would definitely have to wash with water (and according to some Rishonim make a b’racha) nevertheless in the middle of Shmonah Esrei you can be somech on the heter of kol midi d’manki l’chatchilah). 

Maharil (Hilchos T’filah)/ Rema (ibid): Based on this Ramban he points out that one should be very careful not to touch filthy areas during davening. 

Mishnah Brurah (92:28): If you did touch filthy places during davening for whatever reason you can still rely on the kulah of the Ramban to use kol midi d’manki.

Pri Megadim/ Mishnah Brurah (92:27): The kulah of the Ramban is based on the fact that making a hefseik in T’filah (even to walk to another place) is very severe. Therefore if you are in the middle of any other section of T’filah and you either touch filthy places or remember that you did before you would have to actually walk right then to wash your hands with water.

Defining a Makom M’tunaf

Ramban (ibid): It goes without saying that if you remember that you touched the anus from before davening and forgot to wash the hands this din certainly applies. It also extends to places of the body that are normally covered and to the scalp.

Maharil (Hilchos T’filah): He adds that this din applies to the tzoah of the nose and the ears as well.

Mishnah Brurah (92:30): He poskins that the places mentioned in the Ramban we agree with. By the nose and ear tzoah we are meikal based on the Gra and Sharei T’shuvah. They hold that even though these substances are referred to in the Gemara as “tzoah” they don’t have the halachic status of tzoah. Therefore it is mutar to touch those substances during t’filah.

Applying This Din to Other D’varim Sh’b’kdusha

Mishnah Brurah (92:29, 4:61): If your hands are either dirty (mud, grease, etc) or filthy (sweat, fesses, etc) you have to clean them before learning. There is a machlokes Achronim whether you need to davkah use water or whether you can even use kol midi d’manki (even though water is readily available). He poskins that if there is water readily available l’chatchila you should use it but wiping works b’dieved.

Rema (92:7 quoting the Maharil): Therefore if you are in the middle of learning you should be careful not to touch the scalp, a place on the body that is normally covered, or any other dirty substance or place. 

Pri Megadim (92:3 M.Z.)/ Mishnah Brurah (92 :27): Whereas the S.A. holds you can wipe with kol midi d’manki l’chatchila when you touch dirty substances during t’filah by other D’varim Sh’b’kdusha you must go wash. The reason for the distinction is because by other D’varim Sh’b’kdusha there is no issur to get up and walk over to wash your hands with water whereas in t’filah there is. 

